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a state of undifferentiated consciousness, or a conscious
state, where, from a depotentiation of enerijie values, all
contents have forfeited their distinctivcncss* But a real
consciousness is possible only where values effect a dis-
crimination of contents. Where discrimination is wanting,
no real consciousness can exist Accordingly, such a slate
might be called "unconscious", although the possibility
of consciousness is at all times present. It is a question
therefore of an "abaissement du nivcau mental" (Janet)
of an artificial nature; hence also a certain resemblance
to yoga and to states of hypnotic "engourdissemcut".
So far as I know, Schiller has nowhere expressed
himself as to his actual view concerning the technique—
if one may use the word—for the induction of the aesthetic
mood. The example of Juno Ludovisi that he mentions
incidentally in his letters [p, 81] shows us a state of
" aesthetic devotion " whose character consists in a complete
surrender to and " feeling-into " the object of contemplation,
But such a state of devotion lacks the essential character-
istic of being without content and determinant Neverthe-
less, in conjunction with other passages, this example
shows that the idea of " devotion)} was constantly present
iri Schiller's mind1. Which brings us once more to the
province of the religious phenomenon; but at the same
time we are permitted a glimpse of the actual possibility
of extending such a view-point to the common man, The
state of religious devotion is a collective phenomenon* which
does not depend upon individual endowment,
There are, however, yet other possibilities. We have
seen that the empty state of consciousness, *.*. the uncon-
scious condition, is brought about by a submersion of the
libido into the .unconscious. Dormant in the unconscious
there lie relatively accentuated contents, namely remini-
i *' Whereas the feminine God demands our adoration, the gocWikc
woman also kindles our love,"—I.e., p, Si,

